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SERMON.
1 JOHN II. 2.
“AND HE IS THE PROPITIATION FOR OUR SINS.”
IT is impossible to overrate the deep importance of the holy subject presented to us by these blessed words. They lead us to the foundation of the believer’s faith; and announce the great fact upon which our life depends. They bear with them all the deep interests of eternity, for without the atonement we are unquestionably lost, while receiving the atonement we are no less unquestionably safe. Measure therefore, if you can, the difference between the poor unhappy soul spending eternity in the agonies of the damned, and a blessed spirit rejoicing before the throne of God, and filled with delight in the unfettered exercise of holy love, and you may thence gain a scale or standard whereby to estimate the work of Jesus, when he gave himself as the propitiation for our sin.
May the Holy Spirit be with us and direct our investigation! May He take of the things of Christ, and show them unto us! May He so solemnize our hearts by his grace, that, in the spirit of little children, we may search his word with meekness! And may He so enlighten our understanding, that we may be guided by that word into the peaceful enjoyment of his saving truth!
We are to examine, then, the doctrine of atonement, as taught by the Church of England; and in doing so we will endeavour to investigate the end, the plan, and some of the leading characteristics of the work.
I. The end, or purpose; i.e., the object to attain which our Lord was made a propitiation.
This object is stated in our Second Article to be, “to reconcile his Father to us, and to be a sacrifice, not only for original, but also for actual sins of men.”
There is in every natural heart a deep sense of alienation from God an irresistible conviction that the soul is not safe with him. It pervades all classes and all characters. It is felt by the profligate, for however earnestly he may strive to stifle conscience, he cannot altogether still the conviction that the path he is treading is the way to hell. The moralist feels it, for with all his propriety of outward conduct, and with all the delusive self-satisfaction which he grains from comparing his character with that of others, there remains a still small voice, which assures him, in language not to be mistaken, that in God’s sight he is defective, that God’s will has not been obeyed, and that his law has been most sadly broken. The formalist feels it, for, while, in the earnestness of his religion, he pursues with unremitting zeal his appointed course of rites and services, there is still a want of peace in the inmost recesses of his soul; there is earnestness without love, zeal without joy, religion without peace, and active devotion without any rest in communion with God.
Now this sense of alienation in the heart is nothing more than the echo, or reflection, of God’s testimony in the Scripture. There is a perfect harmony between conscience and the Bible. They both convey God’s testimony, written in the one case on the secrets of the heart, and in the other on the pages of the inspired word. Both acknowledge the sense of alienation. But the Bible goes the farthest, and while the heart can only deplore the fact, the Scriptures explain both its causes and its remedy. Turning, then, to the word of God, we discover that there are two causes for this uneasiness of spirit,—our own sin, and God’s judgment. We are all by nature, according to our Article, “very far gone from original righteousness;” and, according to the language of the Scriptures, “the carnal mind is enmity against God, for it is not subject to the law of God, neither indeed can be; so then they that are in the flesh cannot please God:” words clearly descriptive of an enmity on our part towards him. Then, again, that same Article teaches us that “in every person born into the world this inbred sin deserveth God’s wrath and damnation,” in exact accordance with the same Scripture, which declares, that “the wrath of God is revealed against all unrighteousness and disobedience of men;” showing that on God’s part there is a judicial wrath, and that, as a holy lawgiver, he cannot love the guilty. If any, therefore, inquire the reason of this secret uneasiness in his soul, we reply, that the cause is twofold; it is partly because his own heart is at enmity with God, and partly because God’s holiness is at enmity with him. There is the corruption of his own nature which makes him at variance with God’s will, and there is the curse of unforgiven sin, which shuts him out from all enjoyment of God’s love.
Now the end or object of the atonement is to remove that curse entirely and at once, so that, God being reconciled to the sinner, the sinner may be reconciled to God, and the anxious soul restored to peace. A regret has been expressed that our Second Article was not worded differently, and that it was not written, “to reconcile us to the Father,” instead of, “to reconcile the Father to us.” It is the wish of such objectors to convey the idea that the object of the crucifixion was to remove one only of the causes of separation, and to produce such a moral impression on the mind of the spectator as should soften his heart, and do away with his enmity towards God; they would exclude the thought of God being reconciled to us by the satisfaction of his righteous law. But this is the great and primary effect of atonement, as taught in sacred Scripture. The change in man’s heart is a consequence which follows from it, but the change in God’s regard to the sinner is the one effect immediately produced by it. Its one object was to enable him to spare the sinner without departing from his law, to give full vent to his love without detracting from his holiness, to take the curse away that the sinner, who deserved it, might be loved as an adopted child. “Whom God hath set forth to be a propitiation through faith in his blood, to declare his righteousness for the remission of sins that are past, through the forbearance of God; to declare, I say, at this time his righteousness, that he might be just, and yet the justifier of him that believeth in Jesus.” [7]
Imagine yourself, then, freely forgiven, with the whole curse gone; loved as if you had never known the smallest taint of sin, beloved by God himself as if you had been holy even as the Son of man, enjoying access to the throne without a fear, and welcomed by Him without a hinderance. Imagine yourself, though lost, fallen, and guilty, thus pardoned, thus beloved, while the holiness of God’s law remains untouched and undiminished, and you see the end or purpose of the atonement on the cross.
II. What, then, was the plan by which this mighty change was effected,—by which God was thus reconciled to man?
It could not be done by the mere remission of sin, for then the law of God would have been dishonoured, the sentence passed would not have been executed, and the pardon of the sinner would have been a departure from the truth of God.
The plan, therefore, which he purposed was in the person of the eternal Son to bear the curse himself, and to make satisfaction for the broken law. In his holiness he could not remit it, so in unutterable love he bore it. What could not be done through bare remission could be done through substitution; and the Son himself was prepared and offered as a substitute. There was never such a person, nor such a scheme. In order to represent man, he became himself perfect man. In order to satisfy the law, he first in his life fulfilled its holiness, and then in his death bore its sentence. Thus the satisfaction for sin was perfect. The law passed sentence on man, and man endured it. The law claimed fulfilment, and man fulfilled it. The law required a worthy substitute for the whole race, and He, with all the attributes of the Godhead, was amply sufficient as a ransom for the world.
Thus his work is sometimes called atonement, because, by his own death, he atoned for sin, or presented an equivalent for the sinner’s guilt; sometimes expiation, because it expiated or took away the wrath due to sin; sometimes it is called satisfaction, because, in his death, he satisfied the law; sometimes oblation, because he was offered on the cross, as the lamb was offered on the altar; and sometimes propitiation, because the wrath of God was propitiated, so that he loves those whom before he regarded with righteous displeasure; but in all cases the leading idea is the same, viz., that punishment was required by God’s righteousness, and that he endured it as the representative or substitute of the sinner. The satisfaction of an unchangeable sentence was its one great object. It was God’s act of homage to the unbending holiness of his law. There was in it the perfect display of two attributes, love and justice; love which prompted him to save the ruined, and justice which required the sacrifice, in order that the purpose of love might be fulfilled. Thus the atonement is the one central point in which “mercy and truth are met together, and righteousness and peace have kissed each other.”
III. From this brief and general view of the doctrine of atonement, we may proceed at once to some of the leading truths respecting it, more especially dwelling upon those which form the distinctive teaching of the Church of England, as contrasted with that of Rome. These may be summed up under three heads:—
(1.) That there can be no other satisfaction for sin.
(2.) That the satisfaction made by our Lord was complete.
(3.) That it was final.
(1.) And, in the first place, it must be obvious that nothing else can make a satisfaction for sin. There is in the human heart a constant tendency to strive after some expiation, a tendency which is seen in Heathen as well as Christian lands, and which is nothing more than the natural effort of the unenlightened heart to shake off the burden of its guilt. But, before the cross of Christ, all such tendencies should at once disappear, and the immeasurable costliness of the Divine remedy should stamp all human schemes with nothingness. If man could do anything to make expiation for his sin, then why did the Son of God suffer? why the great mystery of the incarnation? why the agony in the garden? why the hiding of God’s countenance? and why the assurance that sin is blotted out through the Saviour’s most precious blood? We need only look for a moment to the eternal divinity of the whole plan, to the deep mystery of the incarnation, and to that marvellous fact, that in the hour of his deepest need the Son was forsaken of the Father, to be well assured of the most certain truth, that nothing that man could do could, in any form or any circumstances, avail to make satisfaction for his sin.
The Church of England, therefore, has decided in the Thirty-first Article, after describing the perfection of the work of our Lord,—“And there is none other satisfaction for sin but that alone.” But in this respect we are in direct opposition to the Church of Rome, for, although its advocates admit in words the completeness of the atonement, and in theological discussion would trace all merit to it as the fountain-head, yet there are numberless decrees and practices which show too plainly that many other satisfactions have been practically admitted into their system. For example, the Council of Trent decreed, “That such is the abundance of the Divine bounty, that we are able to make satisfaction to God the Father, through Christ Jesus, not only by punishments voluntarily endured by us as chastisements for sin, or imposed at the pleasure of the priests, according to the degree of the offence, and also (and this is an amazing proof of love) by temporal pains inflicted by God himself, and by us patiently borne.” [10] Now, although in this very decree all is said to be through Christ, it must be plain to the practical and simple mind, that there are two new sources of satisfaction opened to the sinner,—the voluntary infliction of penance, and the patient endurance of involuntary pain.
With reference to the latter, it is indeed a beautiful thing to see this fruit of the Spirit abounding in the chastened child of God; the Lord’s love is thereby glorified, and the comforts of the Holy Ghost are brought experimentally to the view. But where do we read that such affliction, or such patience, is to be regarded as expiation? It may be like the refiner’s fire, by means of which the Lord draws out the pure gold for his diadem, for he says himself, “I have chosen thee in the furnace of affliction,” but it has no connexion with expiation. The source of expiation is Divine justice, the means of it is punishment, and the end is the satisfaction of the law; the source of chastisement, on the other hand, is love, for “whom the Lord loveth, he chasteneth;” the means of it may be sorrow, as the widow wept that she might rejoice over her risen son; but the end is that we are made more like to Christ, for “he does it for our profit, that we might be partakers of his holiness.” Let no afflicted believer, then, suppose that God is angry with him in his trouble, or that by his patient endurance he can make satisfaction for his sin. Rather let him take his sorrow as a pledge of love, as a sweet token that the Lord has not left him to the wanderings of his sinful heart, but is drawing him nearer to himself, and preparing him for a bright place in the coming kingdom of his Lord.
And as for the other idea, that our own self-inflicted pains can make satisfaction for our sins, we need scarcely look even to the scriptural testimony for its overthrow. If a man were left for execution by an earthly judge, would his sentence be remitted if it were proved that, during his imprisonment, he had thought it right to abstain from meat? And if God’s heavy wrath frowns on a soul, and his justice demands the execution of his law, is it likely, I ask, that the sentence should be remitted because the sinner has thought it right to do penance for a week? The Catechism of Trent even presumes to say that penance is “as it were, a compensation for sin.” [11] Now, what penance can make a compensation to God? what acts of repentance are there so perfect that they do not themselves require to be repented of? and, if any such could be found, how could they make satisfaction for sin? how could the right of to-day be a compensation for the wrong of yesterday? No; if that were our hope, we might weep till the ocean overflowed with the deep tide of our penitential tears; we might lacerate and emaciate the poor human frame till it could no longer contain the worn and peaceless spirit; but, after all, there could be no peace, no satisfaction, no propitiation of God’s justice, and therefore no relief from the weight and burden of our sin. No; we must abandon all thoughts of satisfaction, and throw ourselves as we are before the cross of Christ, in a simple reliance on the one great fact, that he, as our perfect substitute, has blotted out the whole by his own most precious blood. Our satisfaction is that Christ has died, and that alone is sure to be sufficient, for it was purposed by the Father in his own eternal counsels; our atonement has been made by the spotless Redeemer, the eternal Son, and while we adore its full perfection, we give up all thoughts of mixing with it, or adding to it, the poor, defective, imperfect, sin-stricken efforts, which frail, feeble man may strive to make in order to effect a yet further compensation for his sin.
(2.) It is complete; i.e., according to the language of our Articles, it is a “perfect redemption, propitiation, and satisfaction.” It is amply sufficient for the completion of the purposed work, the removal of God’s curse, and his full reconciliation to the lost and guilty sinner.
Now, in order to this completeness there are two things plainly necessary; viz., that it should be free in its application, and perfect in its effect; or, in other words, that the pardon procured by it should be both free and full; free, for it must reach to the lowest depths of the sinner’s fall, or it can never open the door of life to those who are lost in sin; and full, for when it blots out sin, it must blot it out completely, or it can never admit the pardoned believer to the peaceful enjoyment of the love of God.
When, therefore, we speak of a full satisfaction, we include both these truths, and in both these respects we are at direct variance with Rome.
As to the first, it is the doctrine of the Church of England that the work wrought out by Him was so complete, that there was nothing left for the sinner to do, in order to qualify himself for pardon, but that salvation is offered us on the simple terms, “Believe, and live.” “We are accounted righteous before God only for the merit of our Lord and Saviour Jesus Christ.” [12]
It is extremely difficult to give any short and clear definition of the doctrine of the Church of Rome upon the subject, for it is a complicated maze, through which her followers are obliged to tread. But the idea throughout is that there must be something in us, as it were, to meet the work of atonement, some satisfaction on the part of the sinner, to qualify him for the reception of the satisfaction of the Lord. In words they would state that the atonement was complete, but in its application of it to ruined souls they neutralize the statement, by demanding something on our part as a condition of our being pardoned through it. It is as though the veil of the temple had been rent from the top almost to the bottom, but still a small fragment left which the sinner must divide, before he can go in before the mercy-seat. It is as though there were a debt of 100l., or any other sum, and the creditor said to the debtor, Your friend has paid the whole, and you shall be free, provided that you now pay down 1l. It matters not what is the character, or what the amount of the remaining sum, which the debtor is required to pay in order to procure the gift of proffered freedom; the simple fact of any such demand destroys the perfection of the ransom of the substitute. As Hooker said of this same system, “I cannot stand now to unrip this building, and sift it piece by piece,” and I believe there is no occasion to do so, as none who are acquainted with Romish teaching can deny that there is some such demand made on every adult before the Lord’s atonement can be made efficacious for his pardon. In some cases the thing demanded is personal sanctification, according to which a person must be holy before he can be justified in his Lord. “If any man shall say that men are justified either by the sole imputation of the righteousness of Christ, or the sole remission of our sins, and not by grace and charity, which is diffused in their hearts by the Holy Spirit, and is inherent in them, let him be anathema.” [13a] Sometimes it is good works, as in the Catechism of the Council of Trent, which declares that through the atonement we obtain by good works two great benefits, “one that we deserve the rewards of immortal glory—the other that we make satisfaction for our sins.” [13b] The whole, it says, “depends on the merit of our Lord’s passion;” but the good works are represented as acts on our part, through which that atonement is made effectual to our case. Sometimes it is penance, through which mortal sin after baptism is said to be remitted, and of which the Council of Trent decrees, “Whoever shall affirm that the satisfactions by which penitents redeem themselves from sin through Christ Jesus, are no part of the service of God, but on the contrary, human traditions which obscure the doctrine of grace, and the true worship of God, and the benefits of the death of Christ, let him be anathema.” [13c]
Now believers in the Bible are not afraid boldly to say, “Let that anathema rest on us,” for we do believe from the bottom of our heart that the doctrine of grace is obscured and neutralized by such a system of human satisfaction. We believe it to be utterly impossible for penitents to redeem themselves from sin by any satisfaction whatsoever. “It cost more to redeem their souls, so that they must let that alone for ever.” We believe at the same time that there is no such satisfaction needed, but that the whole judgment has been so completely borne, as to lay open the treasury of life to the sinner, even in the lowest depths of his ruin; so that when he has nothing to bring, and can have nothing, and has no prospect of ever having anything at any future time, we can proclaim to him in the words of the Holy Ghost, “Ho! every one that thirsteth, come ye to the waters, and he that hath no money; come ye, buy, and eat; yea, come, buy wine and milk without money and without price.”
But before we quit the subject of the completeness of the atonement we must remember its fulness or perfection towards the pardoned believer. We have found that the completeness of the atonement is practically neutralized by the demand of some human satisfaction, in order that the Lord’s propitiation may be made applicable to the sinner; but now another question arises, of the deepest possible importance,—Is the sinner, when forgiven, forgiven completely? Is his sin fully or only partially blotted out? Hitherto we have spoken merely of the man seeking forgiveness, and found how he is required by the Church of Rome to do something before he can reach up to the atonement; now let us proceed a step further, and examine the case of one who has obtained it, i.e., of the pardoned believer,—of the accepted child of God. How does he stand with reference to those sins which have been pardoned through the blood of propitiation? Does any portion of the guilt or charge of them lie against him after his forgiveness? or is the whole removed and blotted out for ever?
It may appear strange to some that I have even raised the question, for the language of sacred scripture is so plain and so often repeated, that those who are familiar with its pages will at once call to mind a host of passages, which place the matter beyond the range of controversy. “Though your sins be as scarlet they shall be as white as snow; and though they be red like crimson they shall be as wool.” If they are as white as snow, there is surely no stain left. “I will forgive their iniquity, and I will remember their sin no more.” There is therefore no trace or recollection of its blot. “There is therefore now no condemnation for them that are in Christ Jesus.” There cannot therefore be a guilt or a condemnation left. “He hath made him to be sin for us, who knew no sin, that we might be made the righteousness of God in him;” i.e., that the righteousness of God might be imputed to us, just as our guilt was laid upon him; and if that is the case, can there be any vestige left, any remnant of the stain or curse? Surely guilt must be gone if we stand before the throne in the righteousness of Jesus. There is no stain on his garment, no defect in his love. It is perfect, spotless, and untainted for eternity; and the believer, who is clad in it, may cast to the winds all thought of punishment for bygone sin, and let his soul repose in the peaceful enjoyment of unimpeded love.
But now contrast with this the teaching of the Church of Rome. The Council of Trent decreed, “If any man shall say that after the gift of justification has been received, sin is so remitted to any repentant sinner, and the debt of eternal punishment so blotted out, that there remains no debt of temporary punishment to be endured either in this world, or in the world to come, in purgatory, before a way can be opened into the kingdom of heaven, let him be anathema.” [15a] You observe, that the persons alluded to in the decree are justified believers, by whom the gift of justification has been already received, and whose sin is remitted; you observe also that the state of mind in which they are described is that of true repentance, for they are said to be “repentant sinners;” and yet the decree distinctly declares that there still hangs over them the remaining punishment of unforgiven sin. It is true that the punishment is described as temporary, but the fact that there is any punishment at all is a virtual denial of the completeness of the atonement, for there can be no punishment if there is no remaining charge of sin; and there can be no remaining charge, if all has been satisfied by the blood-shedding of the Lord.
But let us refer to one other extract. In the Catechism of Trent an explanation is given of the doctrines defined in the decrees, and there we find the same distinction between eternal and temporal punishments; we find also a distinction between God’s mercy and his justice, and it says of God, that “through his mercy he forgives sins, and the eternal punishments due to them; through his justice he punishes the man with punishments of limited duration.” [15b] The justice, therefore, of God is described as still in exercise against the believer. The Scriptures teach us that, being satisfied, it is enlisted on our behalf, for “if we confess our sins,” he is not merely merciful, but “is faithful and just to forgive us our sins.” How, I would ask, can it be just to forgive, because of the merit of a finished expiation, and at the same time just to demand a fresh expiation from this forgiven sinner for his forgiven sin? and what has become of the completeness of that satisfaction which the Lord wrought out for us as our substitute, if the justice, after all, be not fully satisfied, but the wrath of God still hangs over the accepted soul?
These extracts, however, merely explain the general theory, and we shall probably be able to understand it better if we examine an instance of its practical application.
We shall find just such an instance in the case of purgatory. The Catechism of Trent declares of it, “Besides (hell) there is a fire of purgatory, in which the souls of the pious, being tormented for a define time, expiate their sin, that so an entrance may be opened to them into the eternal country, into which nothing defiled can enter.” You observe that according to these words, the persons in purgatory are pious believers, heirs of the kingdom, blessed spirits, who are about to reign with Christ. You observe, in the next place, that they are in the torture of fire, not gently and sweetly spiritualised, but burnt up and tortured; and you observe, in the third place, that the purpose of it is to make expiation for their sin. It is not to purify or refine, to chasten, that so they may be partakers of God’s holiness; but it is to expiate, to make atonement, to satisfy that unsatisfied justice, of which we read in the preceding extract. They are said to make an expiation by torture, in addition to that which the Saviour has already made for them by his blood. His expiation is represented as not enough to introduce them to the kingdom, but is said to leave them with so much of sin’s defilement, that their own burning is required to complete the work.
Now we would earnestly put it to every conscientious Roman Catholic, Can such a system be reconciled with the teaching of the Scripture respecting the Lord’s atonement? Did the Son of God really offer himself as our ransom, and was that ransom so insufficient that our own expiation is required still? Did God legally declare that there is no condemnation to them that are in Christ Jesus, and yet does he condemn those very persons to expiating torments in purgatorial flame? Are we made through his atonement the righteousness of God in him, and yet are we held so accountable for sin as to lie for centuries under his heavy wrath? Has he really promised, “Their sins and their iniquities will I remember no more,” and yet does he remember those very sins for centuries, while, in the exercise of unrelenting justice, he demands expiation from a suffering soul? Oh! no, brethren, “By one offering he hath perfected for ever them that are sanctified:” he hath blotted out the curse, and blotted it out completely; he hath rent the veil from the top to the bottom, and removed all barriers between the sinner and the throne. We need no expiation, or satisfaction, to qualify us for the reception of the atonement, for it reaches down to the lowest point of our ruin, and proclaims to the most guilty, “Thy curse is borne, believe and live.” It needs no second expiation to fill it up and perfect it, for there is not a spot left in the garment which he cleanses, not a sin imputed to the blessed saint whom he justifies. Only let each of us be found amongst the number, pardoned through the atonement and accepted, through the righteousness of Christ. Then we may go without fear to the throne of grace, and boldly cry, Abba Father; then we may feel the deepest conviction for indwelling sin, but may rest in the fact that there is no condemnation, and may feast the soul in the full enjoyment of everlasting love; then we may adopt with heartfelt gratitude the ever-memorable words of Hooker,—“I must take heed what I say; but the Apostle saith, ‘God made him to be sin for us, who knew no sin; that we might be made the righteousness of God in him.’ Such are we in the sight of God the Father, as is the Son of God himself. Let it be counted folly, or frenzy, or fury, whatsoever, it is our comfort and our wisdom; we care for no knowledge in the world but this, that man hath sinned, and that God hath suffered; that God hath made himself the Son of man, and that men are made the righteousness of God.” [17]
(3.) And now we may proceed to the last subject of our remark; viz., that this atonement is final, that is to say, that there can be no possibility of repetition, no second propitiation, no re-enactment of the scene on Calvary.
That there can be no further offering of any kind whatever, follows at once from the perfection of our Lord’s atonement. If the whole curse of sin has been blotted out for ever, what place is there for any further propitiation? What can cleanse that which is already white as snow? What sin can be laid on the victim, when we are made the righteousness of God in Christ? What can satisfy a law which has been long since satisfied in Christ? What can make expiation for a curse, when the curse itself has been already blotted out through his blood?
Nor is this the inference of merely human reason. If it were, we might well distrust it, for what is the human intellect to dive into the unfathomable depths of eternal wisdom? But it is the conclusion drawn by St. Paul, under the direct inspiration of the Spirit. In the ninth and tenth chapters of the Epistle to the Hebrews, he is led to the discussion of this very subject. If you study the passage from chap. ix. 25 to chap. x. 18, you will observe that the whole argument turns upon this principle, that an offering, if imperfect, requires repetition,—if perfect, is final. “The law,” he says, “having a shadow of good things to come, and not the very image of the things, can never with those sacrifices, which they offered year by year continually, make the comers thereunto perfect; for then would they not have ceased to be offered? Because that the worshippers once purged should have had no more conscience of sins.” In other words, these sacrifices being merely shadows, and being ineffective to the perfecting of the conscience, were repeated year by year; but had they been perfect, they would at once have ceased for ever. Repetition, therefore, is the result of imperfection, and where there is full remission, there can be no more sacrifice for sins. It is impossible, therefore, to admit the idea of any further propitiation whatever, of any kind, or by any person, without throwing reflection on that wrought out for us by the Lord. If his work is perfect, there can be no repetition needed; and if any fresh oblation is still required for the putting away of sin, it can only be because there was some defect or failure in the great work wrought out by our Lord upon the cross. If, as he said, it was finished then, it is quite impossible it should be repeated now.
Still less can there be any second offering of our Lord Jesus Christ himself. It would be strange to suppose that there could be any fresh propitiation made by any fresh victim, but stranger still would be the idea that the Saviour himself, the Son of God, should again suffer for man. The whole plan of the Gospel from the beginning to the end is a uniform contradiction to such a thought. There was a long and progressive work planned in eternal wisdom for the Holy One, of which his incarnation, his life, his death, his resurrection, his ascension, his mediation, and his coming reign are successive steps. And all these are essential to each other; his mediation, e.g., is essential to his atonement, and his atonement to his mediation. If there had been no atonement there could have been no mediation, for there would have been no offering to present; and if there had been no mediation, then the atonement had been valueless, for there had been no priest to present it before God. So, again, with the crucifixion and the resurrection; had there been no death there could have been no resurrection, and had there been no resurrection, there would have been no acceptance of the perfect satisfaction in the death. We are therefore to regard the whole as one divinely appointed work, and we learn that as at the appointed time it was necessary to redemption that Christ should die, so now that the resurrection day is past, it is no less needful that he should live. It would subvert the whole plan and economy of the Gospel to suppose that he could be a second time offered. It would utterly neutralize the resurrection, for when he rose from the dead he was accepted in the completeness of his satisfaction, and welcomed with the words, “Thou art my Son, this day have I begotten thee.” [19] It is no less opposed to the doctrine of his mediation, for it is a living priest that we require, and it is because he ever liveth that “he is able to save to the uttermost all them that come unto God by him.” And it is no less in violation with every description of his glory, for though he appears in heaven as the Lamb, that has been slain, he has declared from that very throne that he can be slain no more: “I am he that liveth, and was dead; and behold I am alive for evermore.”
I need not say that these are the principles of the Church of England. They are distinctly contained in the sentence of the Article, “the offering of Christ once made.” Whether or not they are the principles of the Church of Rome, I leave you to judge from the following extracts from the decrees of the Council of Trent respecting the Mass:—
“And since the same Christ who once offered himself by his blood on the altar of the cross, is contained in this divine sacrifice which is celebrated in the Mass, and offered without blood, the Holy Council teaches that this sacrifice is really propitiatory, and made by Christ himself; so that if we approach God contrite and penitent, with a true heart and sincere faith, we obtain mercy and find grace in seasonable aid. For assuredly God is appeased by this oblation, bestows grace, and the gift of repentance, and forgives all crimes and sins how great soever; for the sacrifice which is now offered by the ministry of the priests is one and the same as that which Christ then offered on the cross, only the mode of offering is different.” [20a]
Now looking at these words you observe that they contain two or three most startling statements.
(1.) That there is a propitiatory sacrifice offered continually.
(2.) That the reason of this propitiatory sacrifice is that God is not yet appeased, or, in other words, that the atonement is incomplete, for it says, “God is appeased by this oblation.”
(3.) That the victim offered is the very same, namely, the Lord Jesus Christ. The wafer is said to be transubstantiated into the living person, body, soul, and divinity, of the Lord, and as such to be offered without blood upon the altar; as is yet more distinctly stated in the Catechism, where it says: “We confess that the sacrifice offered in the Mass is one and the same as that offered on the cross; seeing that the victim is one and the same; namely, Christ our Lord, who offered himself as a bloody offering once only on the altar of the cross, for the bloody and unbloody victims are not two victims, but one only, whose sacrifice, according to the Lord’s commands, Do this in remembrance of me, is daily renewed in the Eucharist.” [20b]
Now, if there be any Roman Catholic here to-night, I would most earnestly ask of him, how such language can be reconciled with the clear statements of the Word of God? Mark how St. Paul, in the chapters to which I have referred, again and again declares that there can be no fresh offering of the Lord. He says, in chap. ix. 26, “Now once in the end of the world hath he appeared to put away sin by the sacrifice of himself.” Can he, then, be appearing daily in his human person, that he may be sacrificed again? He says, chap. ix. 28, “So Christ was once offered to bear the sins of many;” and chap. x. 10, “By the which will we are sanctified by the offering of the body of Jesus Christ once for all.” Is it possible, then, that he should be offered every Sunday on ten thousand Romish altars? He says, chap. x. 12, “This man, after he had offered one sacrifice for sin, for ever, sat down on the right hand of God.” How then can we believe that be is now dying as a second sacrifice upon earth? He says, x. 14, “By one offering he hath perfected for ever them that are sanctified,” and if that one offering is sufficient to give to us all a full and perfect justification before God, how can those who are thus perfected admit the idea of a second sacrifice to appease God’s justice, and a second victim to obtain forgiveness at his hands? No, dear brethren, that one offering was once and for ever. It was “eternal redemption” that the Lord then obtained for us. Eighteen centuries have passed since it was offered, and have borne down in their passage thousands and tens of thousands of happy spirits, who, washed in that living fountain, have found a peaceful reception in the Lord. They have each one borne with them the sad taint of deep corruption, and have grieved in spirit over indwelling sin. They have been placed in various spheres in life, some buffetted by the rough adventures of this stormy world, some led through the fire of persecution, and called as witnesses for Christ to stand alone in their faith; while others have been led in the softer dealings of the Spirit by smoother paths, and to more gentle resting-places; but all have gained their strength from one source, and derived their peace from one truth—that source Christ Jesus; that truth the one most certain fact, that the Lord has made on the cross a full, perfect, and sufficient satisfaction for their sin. Upon it they lived, upon it they died, by it they triumphed, and through it they will all be presented faultless at the coming.
And that fountain is as fresh now as ever; that atonement is as perfect in its application to us as it was to them. We too have our indwelling sin, our deep inbred corruption, which without atonement must destroy us for eternity, but we have the atonement, and resting in it we may be safe.
Now the whole controversy with Rome turns on the power and application of that atonement to the conscience of sinners. It is not a question of mere historical antiquity, or ecclesiastical genealogy, but one involving the soul’s peace. The soul needs peace, and in the Scriptures peace is promised. “Peace I leave with you, my peace I give unto you,” was the clear and unfailing promise of the Lord. But in order to [obtain] that peace we must receive the atonement as God has revealed it, viz., as a full, perfect, and final expiation for our sin. How can there be peace while we are striving to effect an impossibility, and to make satisfaction to that broken law which could only be satisfied by the blood of the Son of God? How can there be peace while we are toiling to reach the atonement instead of simply trusting it, and hoping by holiness, good works, and penance to make such a qualifying righteousness, as shall fit us for the reception of the grace of God? How can there be peace if the justice of God still hangs over the accepted believer, and requires centuries of purgatorial flame as a further expiation for his forgiven sin? How can there be peace if we are to regard the work on the cross as still requiring repetition in the mass, and directed to the Saviour as still offered on the altar instead of mediating at the right hand of God?
Away then with all thoughts of any human satisfaction, of anything that man can do to make a compensation for his sins! Our one compensation is the fact that the Lord Jesus has endured the curse of all. Away with all limits to that work of his, which may either fetter its freedom or detract from its fulness! our hope is that it reaches down so low that the guilty sinner need bring nothing as the purchase of his reconciliation, and it rises so high that he stands accepted in the righteousness of God. Away with all thoughts of either requiring or presenting any fresh propitiation, with all idea of offering a second time the risen Lord, who now reigns exalted on the throne. The one great propitiation was enough, and we want no more. We know that there is deep corruption eating into the very heart’s core; we know that we cannot stand a moment before God without atonement, but we know also—and we hope to spend eternity in praising God for that blessed knowledge, that the atonement then made was perfect; and that he who then died our death now lives to perfect our life. On him therefore we cast the whole burden, without limitation, as without reserve, and trusting to him and his work, we find peace and salvation for our souls.
PRAYER TO BE USED AT THE MEETINGS OF THE ISLINGTON PROTESTANT INSTITUTE.
ALMIGHTY GOD, who hast built Thy Church upon the foundation of the Apostles and Prophets, Jesus Christ himself being the chief corner-stone, and hast promised that the gates of Hell shall not prevail against it; we approach Thee in the name of Him who is the one Mediator, the Way, the Truth, and the Life.
We praise and magnify Thy holy name for Thy distinguishing goodness towards us as inhabitants of this Christian land, and members of a Reformed and scriptural Church. [We adore Thy grace in that wonderful interposition of Thy Providence, by which our fathers were rescued from the yoke of superstitious bondage, and taught to serve Thee in spirit and in truth.]
But we confess that we have not rendered again according to the benefit we have received. We have neither prized nor improved our privileges as we ought. [We have sinned, and our fathers have sinned, and we have reason to fear lest there should be wrath upon us and upon our people, and lest Thou shouldest pour out the spirit of slumber and delusion upon us.] Yet Thou art the same Lord, whose property is always to have mercy. Remember not our offences, nor the offences of our forefathers. Turn us again, O Lord God of hosts; cause Thy face to shine, and we shall be saved.
Direct our hearts and minds by Thy Holy Spirit. Give us understanding of the times to know what we ought to do. Let Thy merciful help especially prevent and follow us as members of this Society. May we begin, continue, and end everything in Thee. [Let us not contend for names and words, but for Thy glory, and the truth of Thy Gospel.] Grant us a simple love of the truth, and an experimental acquaintance with it. [Let us not be “carried about with divers and strange doctrines,” but let our hearts be “established with grace.”]
And let us not only believe with the heart, but with the mouth make confession. With meekness of wisdom may we ever be ready to defend our principles and to protest against error. Let us unite holy zeal, boldness, and stedfastness, with a spirit of genuine charity. Grant us a right judgment in all things, Christian unanimity in our counsels, and perseverance in well-doing. [Keep us humble, depending entirely upon the promised grace and help of Thy Holy Spirit, and watchful, as those who are not ignorant of the devices of Satan.]
Raise up, we earnestly entreat Thee, champions for the truth; revive in our days the spirit of the martyrs and reformers of old. Spare to Thy Church those who are zealous for Thee. May the faithful never fail from among us, but let the rising youth be trained to walk in the good old paths.
And as Thou hast commanded prayers and intercessions to be made for all men, we beseech Thee for our sovereign lady, Queen Victoria, [that she may ever be mindful of the responsibilities of her office and the obligation of her oath. Bless abundantly] the Ministers of State [Guide] and [govern] the senate of our land. [Strengthen and encourage those Protestant Representatives who are faithful to Thy cause; increase their influence, and add to their numbers. Pour out Thy Spirit upon all estates of the realm, the clergy and the laity, the rich and the poor. May they strive together, as members of one body, for the common faith. Let it please Thee to comfort and succour all oppressed Protestants, and confessors of the truth, enabling them to forgive their enemies, and to maintain their own stedfastness.] And very earnestly do we beseech thee to bring into the way of truth all such as have erred and are deceived. Strengthen such as do stand, and raise up them that fall.
[Finally, we commend ourselves and the work of our hands unto Thee, entreating Thee to accept our persons and our services, not weighing our merits, but pardoning our offences; and so to overrule all events,—nay, even the errors and infirmities of Thy servants,—to the advancement of Thy glory, and the good of Thy Church, that truth and liberty, piety and peace, may be established among us to all generations.]
These and all other mercies we humbly beg in the name and mediation of JESUS CHRIST, our most blessed Lord and Saviour.
AMEN.
N.B. The passages within brackets may be omitted at discretion.
Macintosh, Printer, Great New-street, London.
Works Published by J. H. Jackson, Islington Green,
FOR THE ISLINGTON PROTESTANT INSTITUTE.
SERMONS.—In 8vo., wrapper, price Sixpence.
I. The Rule of Faith, as expounded in the Articles of the Church of England. By the Rev. JOHN HAMBLETON, M.A., Minister of the Chapel of Ease, Holloway.
II. Justification by Faith, as expounded in the Articles of the Church of England, contracted with the Romish Doctrine of Justification. By W. B. MACKENZIE, M.A., Minister of St. James’s, Holloway.
III. The Doctrine of “Good Works,” as expounded in the Articles of the Church of England. By JOHN SANDYS, M.A., late Fellow of Queen’s College, Cambridge, and Incumbent of St. Paul’s, Islington.
IV. The Doctrine of the Christian Church, as expounded in the Articles of the Church of England. By J. G. HEISCH, B.A., Tutor of the Church Missionary Institution.
V. The Doctrine of the Christian Ministry, according to the Articles of the Church of England. By T. B. HILL, M.A., Incumbent of St. Stephen’s, Islington.
VI. The State of the Dead, according to the Doctrine of the Church of England. By the Rev. C. F. CHILDE, M.A., Principal of the Church Missionary College, and Evening Lecturer of St. Mary, Islington.
VII. The Acceptable Worship, as expounded in the Articles, and adopted in the Services, of the Church of England, contrasted with the Faith and Worship of the Church of Rome. By the Rev. JOSEPH HASLEGRAVE, M.A., Minister of St. Peter’s, Islington.
LECTURES.—In 8vo., wrapper, price One Shilling.
I. Popery in Ireland in the Nineteenth Century: a Warning to Protestants in England. By A. R. C. DALLAS, M.A., Rector of Wonston, Hants.
II. Popery on the Continent, in the Nineteenth Century: a Warning to Protestants in England. By EDWARD TOTTENHAM, B.D., Prebendary of Wells, and Minister of Laura Chapel, Bath.
III. Popery in England in the Nineteenth Century: a Warning to Protestants. By HUGH STOWELL, M.A., Canon of Chester, and Incumbent of Christ Church, Manchester.
IV. Popery in the Colonies in the Nineteenth Century: a Warning to Protestants in England. By EDWARD BICKERSTETH, M.A., Rector of Walton, Herts. Price Eignteenpence.
V. Protestant Truth the Basis of National Prosperity. By T. R. BIRKS, M.A., Rector of Kelshall, Herts.
VI. Popery the Accommodation of Christianity to the Natural Heart. By the Rev. E. HOARE, M.A., Incumbent of Christ Church, Ramsgate.
VII. The Romish Controversy important to every English Protestant. By the Rev. H. ROBBINS, M.A., Head Master of the Stepney Proprietary Grammar School.
VIII. Romanism in Rome in the Nineteenth Century. By the Rev. M. HOBART SEYMOUR, M.A.
The First and Second Annual Reports, 1847 and 1848. 8vo., price 6d. each.
BY THE SAME AUTHOR.
I.
The SCRIPTURAL PRINCIPLES of our PROTESTANT CHURCH. Second Edition. Price 3s.
II.
The TIME of the END; or, The World, the Visible Church, and the People of God at the Advent of the Lord. Fourth Edition. Preparing for publication.
III.
The COMMUNION and COMMUNICANT. A Practical Tract for Enquirers respecting the Lord’s Supper. Price 3d., or 2s. per dozen.
IV.
BAPTISM as TAUGHT in the BIBLE and the PRAYER-BOOK. Fifth Thousand. Price 2½d.
V.
POPERY the ACCOMMODATION of CHRISTIANITY to the NATURAL HEART. A Lecture before the Islington Protestant Institute. Price 1s.
FOOTNOTES.
[7] Rom. iii. 25, 26.
[10] Counc. Trent, Sess. xiv. cap. 9. The following extracts are added, in order to show that the Decree quoted in the text is by no means an isolated passage. “The punishment of penance undertaken by us averts God’s anger, and the punishments decreed against us.”—Cat. Pars ii. 99.
Works of penance are “compensations for past guilt, and redeemers of sin.”—Ibid. 104.
Of the mass it is said, that in it “Christians merit the fruit of his passion, and satisfy for sin.”—Ibid. 79.
[11] Cat. Pars ii. 29.
[12] Art XI.
[13a] Council Trent, Sess. vi. Can. 11.
[13b] Cat. pars ii. 100.
[13c] Counc., Sess. xiv. Can. 14.
[15a] Sess. vi. Can. 30.
[15b] Cat. pars ii. 98.
[17] Sermon on Justification.
[19] Acts xiii. 33.
[20a] Council xxii. 2.
[20b] Catechism, Pars ii. 83.
*** END OF THE PROJECT GUTENBERG EBOOK THE ATONEMENT, AS TAUGHT BY THE CHURCH OF ENGLAND: A SERMON ***
Updated editions will replace the previous one—the old editions will be renamed.
Creating the works from print editions not protected by U.S. copyright law means that no one owns a United States copyright in these works, so the Foundation (and you!) can copy and distribute it in the United States without permission and without paying copyright royalties. Special rules, set forth in the General Terms of Use part of this license, apply to copying and distributing Project Gutenberg™ electronic works to protect the PROJECT GUTENBERG™ concept and trademark. Project Gutenberg is a registered trademark, and may not be used if you charge for an eBook, except by following the terms of the trademark license, including paying royalties for use of the Project Gutenberg trademark. If you do not charge anything for copies of this eBook, complying with the trademark license is very easy. You may use this eBook for nearly any purpose such as creation of derivative works, reports, performances and research. Project Gutenberg eBooks may be modified and printed and given away—you may do practically ANYTHING in the United States with eBooks not protected by U.S. copyright law. Redistribution is subject to the trademark license, especially commercial redistribution.
START: FULL LICENSE
THE FULL PROJECT GUTENBERG LICENSE
PLEASE READ THIS BEFORE YOU DISTRIBUTE OR USE THIS WORK
To protect the Project Gutenberg™ mission of promoting the free distribution of electronic works, by using or distributing this work (or any other work associated in any way with the phrase “Project Gutenberg”), you agree to comply with all the terms of the Full Project Gutenberg™ License available with this file or online at www.gutenberg.org/license.
Section 1. General Terms of Use and Redistributing Project Gutenberg™ electronic works
1.A. By reading or using any part of this Project Gutenberg™ electronic work, you indicate that you have read, understand, agree to and accept all the terms of this license and intellectual property (trademark/copyright) agreement. If you do not agree to abide by all the terms of this agreement, you must cease using and return or destroy all copies of Project Gutenberg™ electronic works in your possession. If you paid a fee for obtaining a copy of or access to a Project Gutenberg™ electronic work and you do not agree to be bound by the terms of this agreement, you may obtain a refund from the person or entity to whom you paid the fee as set forth in paragraph 1.E.8.
1.B. “Project Gutenberg” is a registered trademark. It may only be used on or associated in any way with an electronic work by people who agree to be bound by the terms of this agreement. There are a few things that you can do with most Project Gutenberg™ electronic works even without complying with the full terms of this agreement. See paragraph 1.C below. There are a lot of things you can do with Project Gutenberg™ electronic works if you follow the terms of this agreement and help preserve free future access to Project Gutenberg™ electronic works. See paragraph 1.E below.
1.C. The Project Gutenberg Literary Archive Foundation (“the Foundation” or PGLAF), owns a compilation copyright in the collection of Project Gutenberg™ electronic works. Nearly all the individual works in the collection are in the public domain in the United States. If an individual work is unprotected by copyright law in the United States and you are located in the United States, we do not claim a right to prevent you from copying, distributing, performing, displaying or creating derivative works based on the work as long as all references to Project Gutenberg are removed. Of course, we hope that you will support the Project Gutenberg™ mission of promoting free access to electronic works by freely sharing Project Gutenberg™ works in compliance with the terms of this agreement for keeping the Project Gutenberg™ name associated with the work. You can easily comply with the terms of this agreement by keeping this work in the same format with its attached full Project Gutenberg™ License when you share it without charge with others.
1.D. The copyright laws of the place where you are located also govern what you can do with this work. Copyright laws in most countries are in a constant state of change. If you are outside the United States, check the laws of your country in addition to the terms of this agreement before downloading, copying, displaying, performing, distributing or creating derivative works based on this work or any other Project Gutenberg™ work. The Foundation makes no representations concerning the copyright status of any work in any country other than the United States.
1.E. Unless you have removed all references to Project Gutenberg:
1.E.1. The following sentence, with active links to, or other immediate access to, the full Project Gutenberg™ License must appear prominently whenever any copy of a Project Gutenberg™ work (any work on which the phrase “Project Gutenberg” appears, or with which the phrase “Project Gutenberg” is associated) is accessed, displayed, performed, viewed, copied or distributed:
This eBook is for the use of anyone anywhere in the United States and most other parts of the world at no cost and with almost no restrictions whatsoever. You may copy it, give it away or re-use it under the terms of the Project Gutenberg License included with this eBook or online at www.gutenberg.org. If you are not located in the United States, you will have to check the laws of the country where you are located before using this eBook.
1.E.2. If an individual Project Gutenberg™ electronic work is derived from texts not protected by U.S. copyright law (does not contain a notice indicating that it is posted with permission of the copyright holder), the work can be copied and distributed to anyone in the United States without paying any fees or charges. If you are redistributing or providing access to a work with the phrase “Project Gutenberg” associated with or appearing on the work, you must comply either with the requirements of paragraphs 1.E.1 through 1.E.7 or obtain permission for the use of the work and the Project Gutenberg™ trademark as set forth in paragraphs 1.E.8 or 1.E.9.
1.E.3. If an individual Project Gutenberg™ electronic work is posted with the permission of the copyright holder, your use and distribution must comply with both paragraphs 1.E.1 through 1.E.7 and any additional terms imposed by the copyright holder. Additional terms will be linked to the Project Gutenberg™ License for all works posted with the permission of the copyright holder found at the beginning of this work.
1.E.4. Do not unlink or detach or remove the full Project Gutenberg™ License terms from this work, or any files containing a part of this work or any other work associated with Project Gutenberg™.
1.E.5. Do not copy, display, perform, distribute or redistribute this electronic work, or any part of this electronic work, without prominently displaying the sentence set forth in paragraph 1.E.1 with active links or immediate access to the full terms of the Project Gutenberg™ License.
1.E.6. You may convert to and distribute this work in any binary, compressed, marked up, nonproprietary or proprietary form, including any word processing or hypertext form. However, if you provide access to or distribute copies of a Project Gutenberg™ work in a format other than “Plain Vanilla ASCII” or other format used in the official version posted on the official Project Gutenberg™ website (www.gutenberg.org), you must, at no additional cost, fee or expense to the user, provide a copy, a means of exporting a copy, or a means of obtaining a copy upon request, of the work in its original “Plain Vanilla ASCII” or other form. Any alternate format must include the full Project Gutenberg™ License as specified in paragraph 1.E.1.
1.E.7. Do not charge a fee for access to, viewing, displaying, performing, copying or distributing any Project Gutenberg™ works unless you comply with paragraph 1.E.8 or 1.E.9.
1.E.8. You may charge a reasonable fee for copies of or providing access to or distributing Project Gutenberg™ electronic works provided that:
1.E.9. If you wish to charge a fee or distribute a Project Gutenberg™ electronic work or group of works on different terms than are set forth in this agreement, you must obtain permission in writing from the Project Gutenberg Literary Archive Foundation, the manager of the Project Gutenberg™ trademark. Contact the Foundation as set forth in Section 3 below.
1.F.
1.F.1. Project Gutenberg volunteers and employees expend considerable effort to identify, do copyright research on, transcribe and proofread works not protected by U.S. copyright law in creating the Project Gutenberg™ collection. Despite these efforts, Project Gutenberg™ electronic works, and the medium on which they may be stored, may contain “Defects,” such as, but not limited to, incomplete, inaccurate or corrupt data, transcription errors, a copyright or other intellectual property infringement, a defective or damaged disk or other medium, a computer virus, or computer codes that damage or cannot be read by your equipment.
1.F.2. LIMITED WARRANTY, DISCLAIMER OF DAMAGES - Except for the “Right of Replacement or Refund” described in paragraph 1.F.3, the Project Gutenberg Literary Archive Foundation, the owner of the Project Gutenberg™ trademark, and any other party distributing a Project Gutenberg™ electronic work under this agreement, disclaim all liability to you for damages, costs and expenses, including legal fees. YOU AGREE THAT YOU HAVE NO REMEDIES FOR NEGLIGENCE, STRICT LIABILITY, BREACH OF WARRANTY OR BREACH OF CONTRACT EXCEPT THOSE PROVIDED IN PARAGRAPH 1.F.3. YOU AGREE THAT THE FOUNDATION, THE TRADEMARK OWNER, AND ANY DISTRIBUTOR UNDER THIS AGREEMENT WILL NOT BE LIABLE TO YOU FOR ACTUAL, DIRECT, INDIRECT, CONSEQUENTIAL, PUNITIVE OR INCIDENTAL DAMAGES EVEN IF YOU GIVE NOTICE OF THE POSSIBILITY OF SUCH DAMAGE.
1.F.3. LIMITED RIGHT OF REPLACEMENT OR REFUND - If you discover a defect in this electronic work within 90 days of receiving it, you can receive a refund of the money (if any) you paid for it by sending a written explanation to the person you received the work from. If you received the work on a physical medium, you must return the medium with your written explanation. The person or entity that provided you with the defective work may elect to provide a replacement copy in lieu of a refund. If you received the work electronically, the person or entity providing it to you may choose to give you a second opportunity to receive the work electronically in lieu of a refund. If the second copy is also defective, you may demand a refund in writing without further opportunities to fix the problem.
1.F.4. Except for the limited right of replacement or refund set forth in paragraph 1.F.3, this work is provided to you ‘AS-IS’, WITH NO OTHER WARRANTIES OF ANY KIND, EXPRESS OR IMPLIED, INCLUDING BUT NOT LIMITED TO WARRANTIES OF MERCHANTABILITY OR FITNESS FOR ANY PURPOSE.
1.F.5. Some states do not allow disclaimers of certain implied warranties or the exclusion or limitation of certain types of damages. If any disclaimer or limitation set forth in this agreement violates the law of the state applicable to this agreement, the agreement shall be interpreted to make the maximum disclaimer or limitation permitted by the applicable state law. The invalidity or unenforceability of any provision of this agreement shall not void the remaining provisions.
1.F.6. INDEMNITY - You agree to indemnify and hold the Foundation, the trademark owner, any agent or employee of the Foundation, anyone providing copies of Project Gutenberg™ electronic works in accordance with this agreement, and any volunteers associated with the production, promotion and distribution of Project Gutenberg™ electronic works, harmless from all liability, costs and expenses, including legal fees, that arise directly or indirectly from any of the following which you do or cause to occur: (a) distribution of this or any Project Gutenberg™ work, (b) alteration, modification, or additions or deletions to any Project Gutenberg™ work, and (c) any Defect you cause.
Section 2. Information about the Mission of Project Gutenberg™
Project Gutenberg™ is synonymous with the free distribution of electronic works in formats readable by the widest variety of computers including obsolete, old, middle-aged and new computers. It exists because of the efforts of hundreds of volunteers and donations from people in all walks of life.
Volunteers and financial support to provide volunteers with the assistance they need are critical to reaching Project Gutenberg™’s goals and ensuring that the Project Gutenberg™ collection will remain freely available for generations to come. In 2001, the Project Gutenberg Literary Archive Foundation was created to provide a secure and permanent future for Project Gutenberg™ and future generations. To learn more about the Project Gutenberg Literary Archive Foundation and how your efforts and donations can help, see Sections 3 and 4 and the Foundation information page at www.gutenberg.org.
Section 3. Information about the Project Gutenberg Literary Archive Foundation
The Project Gutenberg Literary Archive Foundation is a non-profit 501(c)(3) educational corporation organized under the laws of the state of Mississippi and granted tax exempt status by the Internal Revenue Service. The Foundation’s EIN or federal tax identification number is 64-6221541. Contributions to the Project Gutenberg Literary Archive Foundation are tax deductible to the full extent permitted by U.S. federal laws and your state’s laws.
The Foundation’s business office is located at 809 North 1500 West, Salt Lake City, UT 84116, (801) 596-1887. Email contact links and up to date contact information can be found at the Foundation’s website and official page at www.gutenberg.org/contact
Section 4. Information about Donations to the Project Gutenberg Literary Archive Foundation
Project Gutenberg™ depends upon and cannot survive without widespread public support and donations to carry out its mission of increasing the number of public domain and licensed works that can be freely distributed in machine-readable form accessible by the widest array of equipment including outdated equipment. Many small donations ($1 to $5,000) are particularly important to maintaining tax exempt status with the IRS.
The Foundation is committed to complying with the laws regulating charities and charitable donations in all 50 states of the United States. Compliance requirements are not uniform and it takes a considerable effort, much paperwork and many fees to meet and keep up with these requirements. We do not solicit donations in locations where we have not received written confirmation of compliance. To SEND DONATIONS or determine the status of compliance for any particular state visit www.gutenberg.org/donate.
While we cannot and do not solicit contributions from states where we have not met the solicitation requirements, we know of no prohibition against accepting unsolicited donations from donors in such states who approach us with offers to donate.
International donations are gratefully accepted, but we cannot make any statements concerning tax treatment of donations received from outside the United States. U.S. laws alone swamp our small staff.
Please check the Project Gutenberg web pages for current donation methods and addresses. Donations are accepted in a number of other ways including checks, online payments and credit card donations. To donate, please visit: www.gutenberg.org/donate.
Section 5. General Information About Project Gutenberg™ electronic works
Professor Michael S. Hart was the originator of the Project Gutenberg™ concept of a library of electronic works that could be freely shared with anyone. For forty years, he produced and distributed Project Gutenberg™ eBooks with only a loose network of volunteer support.
Project Gutenberg™ eBooks are often created from several printed editions, all of which are confirmed as not protected by copyright in the U.S. unless a copyright notice is included. Thus, we do not necessarily keep eBooks in compliance with any particular paper edition.
Most people start at our website which has the main PG search facility: www.gutenberg.org.
This website includes information about Project Gutenberg™, including how to make donations to the Project Gutenberg Literary Archive Foundation, how to help produce our new eBooks, and how to subscribe to our email newsletter to hear about new eBooks.
Table of Contents
ISLINGTON PROTESTANT INSTITUTE.
RULES.
PRAYER TO BE USED AT THE MEETINGS OF THE ISLINGTON PROTESTANT INSTITUTE.
Works Published by J. H. Jackson, Islington Green, FOR THE ISLINGTON PROTESTANT INSTITUTE.
THE FULL PROJECT GUTENBERG LICENSE